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Methodist women writers (Gwendowlyn Davies); the linking of revival and
reform through charitable giving and establishment of schools for the less
fortunate as Methodists came to enjoy greater wealth (Allen Robertson); and
an intriguing thesis about Methodism's slower pattern of development in
New Brunswick as compared to Baptists in the same province and Methodists
in Ontario (T. W. Acheson).
This book is to be commended both for the contribution it makes and the
further exploration it invites by the new ground it breaks.
PHYLLIS
D. AIRHART
Emmanuel College, University of Toronto
Toronto, Ontario

ForlornHope of Freedom:TheLibertyPartyin the Old Northwest,1838-1848. By
VERNON L. VOLPE. Kent, Ohio: The Kent State University Press, 1990. xxii

+ 236 pp. $24.00.
In this examination of the abolitionist Liberty party, which Salmon P.
Chase called the "forlorn hope of freedom," Vernon L. Volpe offers a
stimulating addition to the profuse literature on the issue of slavery in
antebellum politics. His research, in over two score manuscript collections,
dozens of newspapers, diaries, voting records, and other sources, is impressive; and his interpretation is coherent and generally convincing.
Focusing on the Liberty party in the states of the Old Northwest (especially
Ohio), but not ignoring its eastern wing, he concludes that Liberty was not
like other political parties-and not in any simple sense an antecedent of the
Free Soil and Republican parties. Liberty voters were predominantly "comeouters," members of purist sects (Wesleyan Methodists, Free Will Baptists,
Anti-SlaveryQuakers, Congregationalists, and Free Presbyterians)who would
tolerate no compromises with slavery. For them, voting for the Liberty party
was the "political equivalent" of religious separatism: an act motivated by
"refusal to be implicated in sin" (p. xii). They stubbornly spurned the
overtures of antislavery Whigs, fought against northern Black codes on
grounds of racial equality, and condemned both the North and the South as
deserving of divine wrath. Though Volpe does not make use of Max Weber's
contrast between an ethic of ultimate ends and an ethic of responsibility,
Liberty voters, more concerned about fidelity to their principles than about
political effectiveness, seem a clear example of the former.
Volpe argues from analysis of voting returns at the township level that
Liberty supporters were concentrated in closely-knit, stable, agricultural
communities in which one or more abolitionist sects was dominant: places
like Hartford in Ohio's Western Reserve, dominated by abolitionist Congregationalists, or New Garden, Indiana, a center of Anti-Slavery Quaker and
Wesleyan Methodist activity. Although the statistics and anecdotal evidence
demonstrate abolitionist sectarians'proclivityto cast third-partyvotes, Volpe's
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argument is weakened by his failure to account for Liberty voters for whom
this characterization does not work.
In tracing the interaction between the Liberty, Whig, and Democratic
parties in the northwestern states from 1840 to 1848, Volpe shows that
Liberty men were not always of one mind. While softening the contrast some
historians have drawn between the party's eastern (principled) and western
(pragmatic) wings, he shows that the western wing was not monolithic, and
hardly opportunistic. In analyzing the differences between the Cincinnatians
Gamaliel Bailey and Salmon P. Chase and purists in the Western Reserve, he
calls the former "politicallyminded" and the latter "religiously minded." He
avoids reductionism, however, and, in a nuanced portrait of Chase, who
manipulated behind the scenes to bring the party into the Free Soil campaign
of 1848, describes his career as an "ambiguous mixture of political ambition
and high ideals" (p. 111).
Never attractive to more than a minuscule minority of free-state voters (3.3
per cent supported it in 1844), the Liberty party was a failure, Volpe
concludes. A divisive rather than uniting force, it alienated those cultural and
religious groups most likely to oppose slavery. Its approach, simply put, "had
been tried and found wanting" (p. 141).
Wright State University

JACOBH. DORN

Dayton, Ohio

"NoSorrowLikeOur Sorrow":NorthernProtestantMinistersand theAssassination
Kent, Ohio: Kent State University
of Lincoln. By DAVIDB. CHESEBROUGH.
Press, 1994. xxii + 200 pp. $24.00.
Between the covers of a deceptively thin volume, David Chesebrough
presents the reaction of northern Protestant ministers to the assassination of
Abraham Lincoln. The author, a professor of history at Illinois State University, is well-versed on the subject, having written articles and a book on the
function of mid-nineteenth century northern preachers as shapers of public
opinion.
Some 340 sermons, delivered from 16 April to 1 June 1865, were analyzed
in preparation for this volume. Upon hearing the news of Lincoln's death on
14 April, says Chesebrough, "most of the preachers put aside their Easter
sermons and prepared new ones that addressed the terrible tragedy that
would be occupying the minds and hearts of their congregations" (p. xxii).
What themes did these new sermons reflect? The author notes five major
ones: the predominant theme of grief over the assassination; the "saintlike"
character of Lincoln; the Southern responsibility for Lincoln's death; the
demand for retributive justice against the South for the murderous act of

